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Abstract

This article presents a linguistic and cultural analysis of the
linguoculturemes sipoamry/yarashu (the promise of marriage,
betrothal, engagement, betrothment) and wnukax/nikakh
(marriage, wedding, conjugal unity, Muslim religious
marriage ceremony) in the Tatar linguistic world image.
These linguistic features reflect the specifics and
systematization of the realities and rites of the Tatar people
(amkax yky/nikakh uky, kb3 ypnay/qiz urlaw, sObImbin
ypiry/yabiship chigy, xaixemv 6upy/galim biry, etc.) related
to by marriage and enter the linguoculturological field of the
concept Tyi/tuy (wedding). They have also revealed the
features (eloquence, the ability to win confidence,
symbolicalness, information awareness, knowledge of
human psychology; fixation, significance, religiousness,
praise, patriarchy, material assistance, temperance, lack of
alcohol, the fear of God, piety, proclamation, the blessing of
elders) these linguoculturemes are marked with. The authors
have come to the conclusion that the Tatar people consider
marital relations to have priority, which are consistent with
religion and legitimized by the state.
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1. Introduction

there has been a significant interest in

language study from the viewpoint of
language and culture (Davletbaeva, Galeeva,
& Ouertani, 2019; Kulkova & Shaidullina,
2020). However, in the field of Tatar
linguoculturology, research has begun relatively
recently and has been conducted mainly under
the supervision of a professor at the Kazan
Federal University, named R. R. Zamaletdinov
(Zamaletdinov, Zamaletdinova, Nurmukhametova,
& Sattarova, 2014; Sibgaeva, Nurmukhametova,
Sattarova, & Smagulova, 2017; Yakupov,
2019; Akhmetzakirov, Gilmanov, & Gilmanov,
2019; Nureeva, Khabutdinova, & Mingazova,
2019; Fernandez, 2020). This determines the
relevance of our topic. The goal of the
research is the linguocultural description of the
linguoculturemes spawylyarashu and nuxax/
nikakh in the Tatar linguistic world image.
These linguoculturemes are comprehended in
the linguoculturological field of the concept
myultuy (wedding). The interest in studying
rites and rituals associated with a wedding also
does not fade in the world (Burch, 2019;
Davletbaeva et al.,, 2019; Khasanzyanova,
Zamaletdinov, Sibaeva, & Salakhova, 2018)
and national science (Urazmanova, 2004).

I n the last decade in Russian linguistics,

2. Theoretical Framework

Various studies have been conducted on the
subject of this article. For example, Maitra
(2017) says: In the XV — XVI centuries, the
rejection of the struggle against the Tatars
began to be perceived as an unworthy act and
the behavior of historical persons - heroes of
the chronicles - was “revised and edited”. In
the Russian consciousness of these centuries,
the Tatars are assessed as unreasonable,
destructive, faceless, uncultured elements.
Particularly emphasized is their cunning and
desire to change the lifestyle of conquered
peoples. Traces of the Russian-Tatar synthesis,
the duality of the perception of the Tatars, and
their assessments can be found in the
monuments of the literature of the XVI-XVII
centuries. This line will continue to this day.

Yusupov, Yusupova, and Sibgatullina (2019)
mention that Russian literature of the XX
century, describing the Tatar ethnic group,
demonstrated a qualitatively new type of
statement and value judgment. Kubiéek (1994)
states that linguistic contacts are classified
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based on intensity, personality, stability,
duration, and so on. There is the direct,
indirect, and constant interaction of unrelated,
closely related languages with different
grammatical structures. The interaction of
languages leads to the interaction of cultures
that result from the lack of identity of two
languages, comparing their own language and
foreign language through understanding
others, mutual points, and expanding the
cultural space in their respective contact areas.
The result of language interaction is lexical
loans, which typically have the following
characteristics: semantic exploration, frequency
of use, phonetic and morphological consistency
of foreign language words, the relationship of
borrowed words with grammatical and lexical
categories, grammatical classes, and borrower
language.

Galiullina, Kuzmina, and Kadirova (2018)
mention that the research revealed that the
Tatar language possesses around twenty
ancient cosmonyms of Turkic origin. With the
development of computer technologies, the
necessity of observing the celestial bodies with
the purpose of determining the route and
weather is no longer of relevance; this made
the names of stars and constellations vanish
from the Tatar language. Teaching astronomy
in schools par excellence in Russian from the
mid-20th century and the development of
Russian-Tatar bilingualism with an overpoise
to Russian was instrumental to the loss of
originally Turkic appellations of stars.
Suleymanov, Nevzorova, Gatiatullin, Gilmullin,
and Khakimov (2013) says that the class of
conceptual and functional models includes the
structural and functional descriptions of a
particular language level (or levels) as well as
the wvarious types of general information
required for the development of natural
language information systems and processing
technologies. The body is an open system, so it
allows the expansion of the annotation system
(currently, only grammatical annotations are
used). The Tatar collection contains texts from
different genres and styles of modern Tatar
literary language. The main sources of the
electronic copy of texts for this collection are
fictional texts, educational and scientific
literature, texts of online publications with
informative, social, and political themes, and
the text of official documents. In the future, we
intend to strengthen the time balance and the
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genre of sculpture, that is, through the
digitization of printed texts from the Soviet
era.

Fattakhova (2015) states that the formation of
the Tatars and Swahili was influenced by the
Arabic language, which was strongly influenced
by religious, scientific, cultural, and economic
aspects. In this article, we use a comparative
approach to find heterogeneous and allomorphic
features in the studied languages and identify
their features in the process of absorbing
Arabic words. Morphological matching of
Arabic loans in these languages is done by
current nouns, prepositions, nouns indicating
place and action. One of the identical features
of the recipient languages is the absence of
gender groups in Tatar and Swahili. Among
the allomorphic features is the placement of
adjectives after nouns in Swabhili and the use of
compound verbs with Arabic nouns as their
stem in Tatar. The research results will help to
study the vocabulary in these unrelated
languages. Suleymanova et al. (2013) mention
that The National Tatar Language Collection
can be seen as a set of conceptual and
functional models at different levels of the
Tatar language.

3. Methodology

As mentioned earlier, the current study
presents a linguistic and cultural analysis of
the linguoculturemes spawylyarashu (the
promise of marriage, betrothal, engagement,
betrothment) and wuxax/nikakh (marriage,
wedding, conjugal unity, Muslim religious
marriage ceremony) in the Tatar linguistic
world image. These linguistic terms reflect the
specifics and systematization of the realities
and rites of the Tatar people (nuxax yxy/nikakh
uky, xeiz ypaaylqiz urlaw, sbouusin usieyl
yabiship chigy, xazeim 6upylgalim biry etc.)
related to by marriage and enter the
linguoculturological field of the concept
myultuy (wedding). Using the method of
linguoculturological analysis, the authors have
elicited synonyms (oumaay/ dimlew, ayuvinay/
yawchilaw, siyuvl agubapy/ yawchi jibery, ko3
copay/qiz soraw, xunewy/ Kileshu, korax
mewnamy/qolak teshlety), antonyms (s6siusin
uwsley/yabiship chigy, xviz yparay/qiz urlaw;
Hukaxcels mopy/nikakhsiz tory), associations
(avuwi/yawchi, oumue/ dimche; mahap/mekher,
xanvim/galim)  and  other  relations  of
linguoculturemes spawy/yvarashu and wuuxax/

nikakh. They have also revealed the features
(eloquence, the ability to win confidence,
symbolicalness,  information  awareness,
knowledge of human psychology; fixation,
significance, religiousness, praise, patriarchy,
material assistance, temperance, lack of
alcohol, the fear of God, piety, proclamation,
the blessing of elders) these linguoculturemes
are marked with.

We have applied methodical techniques of
linguistic analysis in our study, such as
descriptive method, theoretical method, as
well as culturological and linguoculturological
methods of analysis.

4. Results

The traditional pre-wedding ceremonial rites
of the Tatars implied matchmaking — spawy/
yareshy, oumnayldimlew, syuwsiiayl/ yawchilaw,
kw13 copaylqiz soraw, kurewyl Kileshy:

bep  zaman  kuyow-ynouunap, — Oenewty,
copawiyniap myKmaosl, UKelaHyadp Oemme,
anatinvl apawmenap (I'.bomupos) — literally:
Vacillations, advice ended, the questions were
not asked — the sister has been promised in
marriage.

Caovliix  KaumkawHan amHa o0a ymmaoe,
Caovuiikka  [atinudcamannvl  Kuleuwimenap
(T.N6pahumos) — literally: Sadyikk had not
been returned more than a week when
Gainijamal was promised in marriage.

— <..> amamuau copazel3, 0IIKU, HUKAX]AN
6upep, — oun sgasan katimapowt (K. Haxmu) —
literally — <...> send matchmakers, the father
may agree to marry off, she replied.

3-5. Huuo ceno ecem sayuwvl acubapen
kapamaecan! Batioan oa, mynraoan oa, wum
aeviioan da, ysebeszdon 02 (I'.Bommpos) —
literally: Erckle! How many young men have
tried to send matchmakers. And the rich, and
the believers, and from neighboring villages,
and from our village.

There were cases when they pre-engaged long
before full age — korax mewnamylqolaq
teshlety (literally: To leave a mark on the ear):
Oll0a, axupam, myzauiauivin Kyaowiz: Toneam
benon Anusiner, KONaKaapbli mewiammepaoes.
(H.I'sritmatnunoBa) — literally: My friend, let's
become related to each other — let's leave
marks on the ears of Talgat and Aliya.
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As a rule, one of the groom's relatives or
respected, glib people, or a professional
matchmaker, usually a woman, was sent to ask
in marriage — oumue xapuwix/dimche garchyq,
syusilyawchy, who suggested the marriageable
girl's parents and discussed with them the
conditions of concluding marriage (bridewealth,
wedding date range). In national, linguistic
world image SAyuwsi/yawchy is explicated by the
following features:

— eloquence (the tales of paganism — Koine —
are reflected):

Uy mamyp umen cavipayuvt kowr — canoyeau;
uy mamyp umen ceﬁﬂayqe Keute — syubl
(mokams) — literally: The nightingale sings
sweetly, the matchmaker outtalks anyone;

— ability to gain confidence:

Ayubl ay synvlil, siyqvl Kbl3 Ayelil (MOKab) —
literally: The hunter chases prey, and the
matchmaker chases the girl;

— symbolicalness:

Tasuc xowmat buzonen Kui2om Kap4ulKlIApPpHbLH
APUBbL UKIHAE2EH XYHCANAp UWYHOYK mouieHen
anovinap. <..> bBaw ayuel Oannvl 6an
KAaJld2blHblIH 04Ybl MUAP-MUMIC KEHI dablpea,
yotne 09 ypmjian KblHAd KyApza muetd. Hoxw
wynai suinade Cagypa-oumue (0. Amunes) —
literally: The hosts immediately realized that
those old women dressed up like peacocks
were matchmakers. The main matchmaker
should only taste honey and tea. And indeed,
matchmaker Safura did;

— awareness, knowledge of human psychology:

Hu 2ens oucox mo Hocen-noceber, uzvlien
olipanen, Oep-Oepcena muy KUI2oH UKe
HOPIKHE AYUBLIAN, HBIK 2AUND KOPLIP2A APOIM
umy yen 3w myeen 6um (YOmmam, 2007, May)
— literally: Whatever you may say, but to
arrange a match between young marrieds after
having explored their families, traits, to help
them to create a close-knit family is a serious
matter.

However, despite the positive connotation, this
image in the naive image of the world is
marked negatively as well, as there have been
cases of matchmaking in which one shows no
regard for the feelings of the young couple,
mainly for personal gain — to grow rich:

Humue ouecon tioze xapa (ppas.) — literally:
The matchmaker is unscrupulous;
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Jlumue ounees Kuuepep, cyea mopmen mouiepep
(mokanp) — literally: The matchmaker will
cross the sea and give you a push into the
water.

In the popular linguistic consciousness, oumue
[ayuwr 1s associated with deception:

Humuenen oopec cyse 6yimac — literally: The
matchmaker does not have a single true word;

Ayuwl 6enan ayuel sineancwiz 6yamac — literally:
Matchmakers and hunters cannot do without
lies.

Therefore, these may prove to be unessential:

Hxwel amka Kamywi KUpoKkmu, AXWbl Kbl3ea
sayunt kupaxmu — literally: A good horse do not
need a whip, and a good girl does not need a
matchmaker.

In addition to the match, in traditional life,
there was another form of marriage — xwi3
ypaaylgiz urlaw, that is, marriage to a girl,
having been abducted against her will:

bupcanap o6upen an, 6upmacanap ypran an
(moxkams) — literally: If they give a girl in
marriage, pay for her, and if they do not give,
abduct.

But, this form was in sporadic cases and was
condemned, which was reflected in the
popular linguistic consciousness:

Am ypnazan Oyp Oyawip, Kvl3 YpiaeaH Xyp
6yaeip (Mokams) — literally: The one who
thieves a horse is a thief, and the one who
thieves a girl is disgraced;

bypuviy  6y10bIKCbI36L  K20ICD  YPIblil, UPHEH
6ynovikewizel kbl3 ypaviid (Mokanp) — literally:
A stupid thief thieves a goat, and a stupid man
—aqirl;

The society also practiced the marriage of a
girl's self-willed going away to her chosen
boy, the so-called so6wbuuvin uwvieylyabiship
chigy. In addition to girl's real self-willed
going away, which usually happened in well-
to-do families, where the power of parents was
more rigid, the poor peasantry sometimes
practiced the feint of such “going away” in
order to avoid bridal expenses. Going away
marriage was widespread during the years of
the revolutionary transformation of life
(Drobizheva, & Tul'tseva, 1983; Urazmanova,
2004). The wedding was limited to a small
feast in the husband's house, among the
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immediate family members, during which the
official solemnization of marriage was
exercised — nuxax/nikakh:

Kbl3bll-; AOBIWBIN  YbIKKAH 014231!, coblzevlpa
benmazon buxmumep 6aban oa covlzevipean, ou
(mokane) — literally:  When Grandfather
Biktimer found out that his daughter had
entered unapproved marriage, he whistled,
although he could not whistle before
(Bondarenko, Kazankov, Khaltourina, &
Korotayev, 2005).

Tatar is the name of some of the nomadic
tribes of North and Central Asia, which since
the 17" century has been applied to all the
Mongol and Turkic tribes that make up
Genghis Khan and her descendants in West
Asia and Europe. The Russian people were
distrustful of Gentiles, foreigners, but despite
this, Old Russian society was ready for
cultural contacts and communication at the
international level. Numerous international
relations speak of readiness to communicate
with other peoples. At a time when the
Moscow kingdom became the center of
Russian lands, society again became closed
and was afraid of all foreign influence, which
later gave way to openness to a foreign
culture. Openness became the main feature of
the Russian people during the reign of Peter I.
This period was characterized by the
introduction of European and other elements,
and Russian culture was a symbiosis of Slavic,
Finno-Ugric, Germanic, North Caucasian, and
Turkic components. Russian society saw all
the positive aspects of such a synthesis and
showed openness to everything new. Russian
culture has also been enriched as a result of
interaction with other peoples. As far as the
Tatars are concerned, they introduced into the
life of the Russian people such concepts as a
system of statehood, boots, the Russian troika,
the Russian hat, the whip, and abusive words.

It should be noted that throughout the history
of Russia, foreigners have successfully
integrated into the Russian nobility. In pre-
Petrine times, a quarter of the nobility had
Tatar roots (Bagdasarov, 2005). So, the third
Russian Tsar Boris Godunov counted his
pedigree from the Tatar Murza Chet, who was
baptized in the 1310s with the name of
Zachariah (Chet-Zachariah belonged to the
royal family of Genghisides) (Bagdasarov,
2005).

Linguistic performance, particularly speech
carefully cleansed of salient Russian influence,
plays a significant role in the construction of
Tatar identity: this performance can be both
for outsiders, such as field workers or
unknown members of large audiences, and for
insiders, such as members of a small social
network. Broadly speaking, Tatar identity
appears to be defined in opposition to Russian,
such that the focus is less on what Tatars are
and more on what they are not, and what they
are not is Russian. In this context, with an
oppositional  definition, the pure Tatar
individual comes to mean the de-Russified
Tatar individual, one who has removed
Russian influence from his or her life
(Wertheim, 2002).

Russian and Tatar languages are usually not
the same: Tatar is a plural language, Russian is
reflected in the form in which there is the
frequent use of hybrid instruments. The
prosodic system of contact languages differs
from pressure regulation: in Tatar, as a rule, a
fixed shell is emphasized, which is placed on
the last syllable (except for exceptions and
borrowings). In Russian, there is a moving
stress that can be transferred to another
syllable. Some of the stress of borrowing is on
the last syllable, which in others does not
change, notes Jie Utyasheva, a researcher on
the Russian borrowed words in the Tubul
dialect and Irtysh in Tatar.

The most ancient of Tatar literature was
created at the beginning of the 13th century.
Until 1905 all literature was in Old Tatar,
which was partly derived from the Bolgar
language and not intelligible with modern
Tatar. Since 1905 newspaper publishers started
using modern Tatar. In 1918 the Arabic-based
alphabet was revised: some new letters for
Tatar sounds were added and some Arabic
letters deleted (Fliethmann, 2016). One of the
major tasks of the modern Tatar literary
criticism is a scientific study of the activities
of the writers who contributed to the
development of literature, national education
but remained out of sight of researchers.

Today, Russian literature is rich in proverbs
and sayings about the Tatars. These elements
of premium were bit by bit collected by
historians and scientists to get an opportunity
to create an idea of this ethnos. From this
scientific article, we can also conclude that
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proverbs are divided into separate categories.
Despite the presence of a well-established,
stereotypical image of the Tatar, there is still
an ironic-value judgment with a neutral
connotation and a Tatar theme - this is a way
of illustrating universal human themes.

In modern Tatar society, in some territories,
the rare surviving forms of a marriage of
above mentioned are syusizay/yawchilay and
xer3  ypraylqiz urlaw, which are mainly
reflected in the media and bear both a positive
and negative evaluation (modern Tatar young
people are distinguished by their mobility,
sociability, creativity and are negative about
such types considering them to be a restriction
on their own rights):

Taouno 6ux axwinnel, ymkep uoe. Yn swwvnu,
VHmMY2bl3bl 0a MYIMACMaH, OUK sApamoin,
Y3€HHOH Ou-anmol AUbKD OJIKOH, Kypep Ky3co
a0ane, Hacene 3amivl OUn UcandHeaH Mancyp
ucemune mogbep €cemKo Kusiyeo 4blKmbl,
depecpace, aHbvl ypaan  ajibln KUMMmenap.
(FOnpmam, 2004, reiituBap) — literally: Adelya
was very smart, nimble. She got married to
one guy from a good family very early in life,
before her nineteen, - Mansur or, rather, she
was abducted.

Mun yzem ayuslaslk, 6endepy auia maubiubln,
sAxXutbl Keute maovin OYybiHa Oep 02 bIUAHMBILM.
Anap muna pexnamanst xomepaoma. bazapoa,
Kubemmo eenen AMKAH ApAKcvlz mMoeapHsvl
HUWex KeHa makmameititap oum. Lllyn
makmayea bluldHbln AldCblH OCZ, HUK alcaHblHa
yKeHacey. Merna Oy AyublIblK, manvlulyiap od
nokw wynat unde — literally: | myself do not
believe in creating a close-knit family through
matchmaking. It reminds me of a commercial.
After all, the things they do to make a big
pitch of shelved useless goods. Having
believed their spiel, you buy their goods, and
then you regret what you have taken. Such is
the exact case with matchmakers.

The linguocultureme nuxax /nikakh goes back
to the Muslim rite of marriage. Nikakh was
held in the bride's house after paying some
bridewealth. This wedding dinner was called -
nukax mye [ nikakh tue and was the first in a
series of wedding celebrations, feasts — myi
maxcnecaapeltuy mezhleslery. At this table,
there were only men — fathers of the bride and
groom, close relatives on both sides (women
were treated later). The very young couple was
not present: the groom was at home, often in
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another village, and the bride was behind the
curtain in this or the other half of the house
(Askarzadeh Torghabeh, 2019; Urazmanova,
2004).

It began with fixing the material conditions of
conclusion of marriage in the “Marriage
Register”, which concerned the obligations of
the groom, in essence, with the marriage
contract — mahap/mekher. After the recording
ceremony of wmahap mullah asked the young
couple for their consent to this marriage. Since
they were not present, the responsibility was
assumed by the groom's father. From the
bride's side, in addition to her father, the
responsibility was taken by two witnesses —
saxunlwekil, who were specially sent to hear of
her consent. After the affirmative answer of
the witnesses, the mullah read out an excerpt
from the Koran dedicated to the marriage. And
with that, in fact, the religious part ended. The
wedding feast began, during which alcohol
was utterly absent. From that moment, the
newly marrieds considered to be husband and
wife, although, in fact, that period was
postponed for several days, while the wedding
feasts on the “side of the bride” continued,
where the guests of honor who arrived on
nukax mye Wwere the groom's relatives
(Fernandez, 2020; Urazmanova, 2004).

During the years of the strict prohibition of
religion, the term nuxax mye almost disappeared.
But there appeared in the wedding cycle
special dinners oasiap  myelolilar  tue,
kapmaap myelqartlar tue, to which elderly
relatives were invited. The ritual of that
celebration retained the traditional form
described above, that is, it was during this
dinner party during which the religious
solemnization of marriage was practiced —
nuxax/nikakh,  legislative  (documentary)
consolidation of marriage was carried out in
the registry office, in villages — in village
councils (Urazmanova, 2004).

As the generation educated at madrasah
passed, innovations began to penetrate the
ritual of wmuxax/nikakh. So, the obligatory
sharia injunctions — Sharia Islamic Law — the
recording of wmahap/mekher gradually turned
into a purely symbolic act:

Xozpam  Hukaxnapelh  mepkade. Bacasw
VKolOvl. Kusiy ecem cotican kvizvina Oynox —
Mmexep Oupepeo muewt. Yn aimvln aixa,
myenca tia 6andak 6yavipea momkun — literally:
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Mullah registered nikakh. He read the sermon.
The groom should give his girlfriend a gift —
mekher. It can be gold earrings, a chain, or a
ring.

Now it has become a universal tradition for a
young couple to participate in this ceremony.
They themselves answer the Mullah's
questions about consent to marry. Moreover,
after nikakh the young couple is considered
husband and wife; they are left alone, the next
morning, they are sent together to the baths,
etc. Thus, traditional wedding ceremonies are
preserved. However, the solemnity of these
rites is relative. Literally, in one or two days,
the legal registration of the marriage is
necessarily carried out — the so-called "solemn
registration" of the wedlock and the main
wedding feasts.

Ouinonewyne pacian HUKAX — YKblMauap,
AHHApblL ajlece 2aAMall PICMU pPa6eULmo 3AKOH
Hueesen0a 3azcma mepxana. Tyit masgneciape
ysowipwiia— literally: Consolidating the marriage,
they read nikakh, then official registration is
carried out in the registry office. They are
celebrating a wedding.

bocenco 0a supex yn, —literally:  Though it
bows and bends,

Cuieviica oa supex yr; this is alder, after all.

3azcnanean speim myeen, Everyone has a right
to fall in love,

Kewm cotica 0o upex yn (xpip). He has not been
a lawfully wedded husband yet.

It should be noted that in modern society,
under the influence of Western culture, there
are informal marriages — civil nikakhs —
people live together, have a common
household, and consider themselves free,
claiming that they do not need passport
endorsement to trust each other. In the popular
linguistic consciousness, this type of marriage
is mainly perceived negatively:

Xozepee eaxvimma — <2pancOAHCKUil  Opax»
OU2oH MOUueHYIHe ewl uuemeped mypol Kuia.
Vi azvienumvniiva evina bepea mopy Oucou
cy3. bonail sway eauna 6ynvin cananamvl coy?
Munem yiinasvivua, anap up 0OeidsH XamviH
myeen, a2 bapvl mux Oepea KOH UMyuenap,
SACHHU, YPbICUa JUMKIHOD, «CONCUMENbIIIP
2€HD.

<...> 0e3 2paxcOamIblK HUKAXbIHA MUCKIpe
MeHacabamma. Hcnam Oune OyeHua HUKAXCol3
mopy xamewiti moiencan — literally: Nowadays,
one often hears about “civil marriage”. It
means living together without registering their
marriage. Will this form of marriage be
considered a family? In my opinion, they are
not husband and wife, but simply “roommates”.
<...> we have a negative attitude towards civil
marriage. According to the canons of Islam, it
is forbidden to live together without nikakh.

5. Discussion

Thus, the linguocultureme spawiylyarashu finds
its continuation in the linguocultureme ruxax/
nikakh, making up the linguocultural field of
myultuy (wedding).

In the linguistic world image of the Tatar
people, the linguocultureme nuxax/nikakh is
marked with the following features:

— stability, significance:

Hukax xoxeme — onvl xoxem — literally:
Nikakh is the strongest law;

besnen amu 6enon onu Ouwenuye bananapol
myeay  KblHA — aBbLl  COBeMblHA  2apu3d
bupeannap. launads HUKAX UH_KOUle 3AKOH
cananean (N. Gyimatdinova) — literally: Our
parents took out a marriage license to the
village council only after the birth of their fifth
child. Nikakh was considered the strongest law
in the family;

— piety:

Lllynnan coy xa3pam a3z eblHa MulHbIN MOPOLL,
boecens mowme hom Kysiopen UOMbIOPAK,

392blliho-MoyCypak maevlus  Oendn  azy3e-
oucmunacvl __aumen, AuibIKMblUYA — 2bIHA

Hukax ykoitl oauiaovt (O.Enuku) — literally:
After a moment of silence, the mullah bent
slightly and squinted his eyes, began in a
melancholy voice to read the prayer — nikakh;

—eulogy:

Caoaxka oOupy, O0oca Kulwyaiap Oemxay,
KVHAKIap anoblHa uKe-o4 KYyI0aH MaJUHKI-
Kawwlknap mapama daunadviiap. Keue skman
uKe 3yp Mucku_0enon auwl kepmmenap. <...>
Awman coy uke maba banews, banewiman coy
3yp  mabakiapoa _een __mypaneaw  um
ypleapoviiap... hap awmawn coy xazpamiap,
O/IKOH KOOANAp AUWHbL ONIbLIAN, Olied OaPIKIMm-
MYIbIK _Melon, MAKmay cysiape dumKaion
xyuowsiiap (O.Euuxm) — literally: After prayers
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and alms (sadaka), they began to hand out
spoons and plates to all guests. Soup in a large
pot was taken out of the other room. <...>
After the soup there were baleshy, sliced meat
in large plates ... After each dish, the guests
praised the dishes, wished for the peace of
their home;

— patriarchal character:

Uy mehum, uy Kuepewke eaxvlm sicumme —
bomen Kewie JHcumou YUuuaH, a3 SblHA MOHCY
bep Kvisighomma oen Kanovliap. Xospamueny
HUKAX YKYbl XAMbIHHAP A2blHA 0a_uwemeJicen
dun, aK napda KopeaH OU_Uwe2er 4aK Kuitda
auvin kyuoviiap (O.Enuku) — literally: The
most crucial, most important moment has
come — everyone is braced for expectation.
They opened the door so that the women in the
next room could hear hazrat reading nikakh;

— material aid:

baopu. Tyiiza-mahapena — literally: Badri.
Towards a wedding gift

Canvuitk uxkan kynme? How much to subscribe?

bez 0o ocynop myeen, Let the son-in-law
know,

Kusiy 6enen mopcoin. That we are not foolish.

Tanuma. Tyiica — wuine 6yaca, Galima.
Towards wedding — fifty,

Mbhapena — iiez cym (M1.}O3eeB) Mekher —
hundred roubles;

— temperance (lack of alkohol):

OedaH-al1e Xomepce3 myunap y3yvl mypbinoa
uwemen mopaobwls. One barmau, ane Mamaowvuu,
Yynpone, bya sxnapvinoazel subiap, ane
Mackay ham Poccuaner 6auika mebaxiapenoa
Awdyue  MuLiommauiiapebe’  HUKAXIAULY
KOHHOPEH «wazZmaH CYbBIH» Kepmmudo 2eHo
copnomen 6atipom umo — literally: From time
to time it is heard that weddings are celebrated
without haram. Now in Baltasy, now in
Mamadysh, now in Drozhzhan, then in
Buinsk, in Moscow or in other regions of
Russia, the wedding day — nikakh — is
celebrated without alcohol;

— God fear, piety:

Kyxkmo nukax yxviimviiva, ocupd? Huxkax
yroiimeiti (mokanp) — literally: Nikakh is not
read on earth until it is read in heaven;
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Hukax e622v0ace oigumca, apaza Kvil 0d
couimoiti (Mokanb) — literally: If the time of
nikakh is right, nothing will stop;

Topnan mopean ou sye WYHOYK MbIH KALObL.
Lllynoa myiinely Oucmuniacsl, uke sulbHe
bep-Oepcena  eomepliekka — Oepkemen — Kys
mopean HuKax yxy oawnanost I .bommpoB) —
literally: In a noisy house, suddenly everything
froze. The most sacred rite began, securing
forever the fate of the young couple — nikakh;

— proclaiming:

Coeamv myevizoa 6e3eo Moyemma HUKAX
vkouiiap (N. Gyimatdinova) — literally: We
will be read nikakh in the mosque at nine;

— parents' blessing:

Omiati-onkau _hamuxacet denon — literally:
With the parents' blessing

Buneenaoex nuxax xonen 0a (xpip) — the day
of nikakh has been named.

The linguoculturemes spawylyarashu and
nukax/nikakh, as the constituent parts of the
linguocultural field of the concept myultuy
(wedding) in the Tatar linguistic world image,
reflect the ethnically colored complex of
ordinary customs and rituals (spawylyareshy,
oumnayldimlew, syusiraylyawchilaw, oz copay!
giz soraw, xorax meuwnomylqolak teshlety,
abviuein weizylyabishyp chigy, ez ypraylqiz
urlaw, uuxax yxermylnikhakh uqity); social,
ideological norms of the people in the sphere
of family and marriage relations.
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